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This is a study of the historical assumptions which underlie the
works of Frantz Fanon. It has been written with a single purpose in
mind: I seek to depict the sense of history Frantz Fanon expresses in
his concept of human oppression. I attempt here a general study of
Frantz Fanon's historical assumptions as revealed by the ideas he
develops in his three principal works: 1) Peau noire, masques blancs.
published in 1952 by Editions de Seuil, and later published in the
United States in 1967 as Black Skin. White Masks; 2) L'An V de la
revolution algerienne. published in 1965 in the United States under the
title of A Dying Colonialism; 3) Les damnes de la terre in 1961, and
later published in the United States in 1965, as The Wretched of the
Earth.
Employed in this work are the editions published in the United
States. A collection of his various political works and articles com¬
piled by Francois Maspero and translated by Haakon Chevalier, entitled
Toward the African Revolution, is also analyzed. Due to the recentness
of the subject matter, materials pertaining particularly to this in¬
vestigation are reported mainly in journals and magazines. These
sources were collected before the publication of David Caute's biography
of Frantz Fanon.
The man, Fanon, and his writings are of singular importance. He
has been one of the first Black theoreticians of social revolution
recognized by Western society. His writings are significant for their
analysis of contemporary oppression in the context of colonialism and
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and slavery and the social doctrine, racism. More importantly, Fanon's
demand for open confrontation as the only means of liberation from op¬
pression has made his writings unique.
To place Fanon and his writings in their proper perspective, it is
necessary to consider the temper of the times. Although his presence
was felt in Algeria as a political writer for the National Liberation
Front, his concepts have been applied by writers for other liberation
movements such as the French Canadian Nationalist Movement, the Women
liberation Movemoits, and of course the Civil Rights Movements in Africa
as well as in the United States. John H. Johnson, editor of Ebony.
stated that the Civil Rights movement needed a philosophy to give it
momentum: Fanon's writings provide the necessair theory for the Black
Revolution in America. According to playwri^t and professor, Lionel
Abel, Fanon's writings constitute an essential thought in the New Left
Philosophy, particularly in the United States.
I confess my inability to comprehend fully Fanon's many contro¬
versial ideas. However, I wish to point out a few characteristics of
his writings. Much of his description is in general terms. Occasionally
his characters are bloodless--more literary than real. Frequently his
writings are sketchy and aphoristic. In spite of his difficult style,
his content contains a poignant picture of the keen despair of the op¬
pressed peoples in today's world, particularly, the Black peoples.
According to Richard A. Long, Fanon's ideas are not necessarily complex
nor unique, but his manner of approach appears to be designed to shock
the reader to the reality of social injustice, rather than merely to
V
inform him.
To fully understand the violence and upheaval of revolution which
has become a characteristic phenomenon of today, it is necessary to
recognize the philosophy of this radical movement. Frantz Fanon's works
are an integral part of this movement of contemporary times for they
have become a part of the movement's rationale: its interpretation of
history, its philosophical principles, and its political-social-economic
presumptions. This study is one aspect of an effort to aid in the
clarification of this movement.
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THE MAN AND THE SOCIAL PHILOSOPHER
Implicit in understanding the full impact of Fanon's concepts and
theories is the recognition of various aspects of his cultural and in¬
tellectual background. A man keenly sensitive to his surroundings,
Fanon expressed an emotional development in his works, as well as a
process of thought development on the cause and effects of the environ¬
ment. Combined together in his works, these forces encouraged the
action-orientated Black West Indian to explore and probe for a society
that would conform to people rather than a community structure to guide
people. Moreover, Fanon viewed this search as a personal and social
responsibility for members of a society, thus he explains: "...Man is
what brings society into being. The prognosis is in the hands of those
who are willing to get rid of the worm-eaten roots of the structure."^
Consequently, concern for society's cultural makeup, in light of its
effect upon all members of society, formulates the overriding characteris¬
tic of Fanon's works. In this respect, Fanon expresses a Rousseau-like
faith in the masses as the couriers of a better society. According to
the Argentinean journalist, Adolfo Gilly, who introduced the English
translation of A Dying Colonialism, this approach characterizes the
dominant line of Fanon's analysis of historical events: "His concern
with what the masses do and say and think, and his belief that it is the
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masses, and not leaders nor systems, who in the final analysis make and
determine history."^
The setting for Fanon's early emotional and cultural development
was the small island of Martinique, a French-governed territory, where
modem history consisted of slaves and sugar production. At the end of
the first quarter of the twentieth century, it was one of the few re¬
maining colonial possessions of Europe. Contact with nearby islands and
other countries beside France was almost non-existent for the population
of Martinique, as Fanon describes: "Imprisoned on his island, lost in
an atmosphere that offers not the slightest outlet, the Negro breathes
2
in this appeal of Europe like pure air."
Because of the large number of African slaves transported to the
island during the sixteenth and seventeenth centuries. Blacks constitute
the largest racial segment of the island's population. Therefore, Fanon
was a member of a racial majority, yet, as a colonial subject of France,
he experienced the subordinate relationship of his race in terms of the
colonial-colonialist relationship. However, the dominant culture was
French with certain variations. Thus, Fanon's childhood and adolescent
years witnessed the early installation of values according to a fringe
culture of French society. The significance of France to Black
Martiniqueans is explained by Fanon this way:
The black man who arrives in France changes because to
him the country represents the Tabernacle, he changes not only
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because it is from France that he received his knowledge of
Montesquieu, Rousseau, and voltaire, but also because France
gave him his physicians, his department heads, his innu¬
merable little functionaries-from the sergeant-major 'fif¬
teen years in the service' to the policeman who was born in
Panissieres
Subsequently, like many other Blacks in Western nations, Fanon's assim¬
ilation of French culture had provoked a white/French attitude within
his early social thoughts. He recalls his position this way: "The West
Indian does not think of himself as a West Indian. The Black man lives
in Africa."^
However, recognition of the determining caste his racial color
assigned him came to fore, according to several authorities, when a
sudden influx of French troops were marooned on the island during the
3
fall of France during World War II. This event served as a catalyst to
Fanon's racial awareness--the awareness of the many ramifications of
Black inequality among whites.
In the latter years of World War II, Fahon joined the army of France
at the age of seventeen. Exposure to many different peoples enhanced
his social thought, especially concerning the world concept of Negroes
and blackness. Ayi Kwei Armah emphasizes the effects of Fanon's wartime
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The war, apart from hastening his maturity generally
brought him into contact with people and situations that
filled his mind with questions, provided him with a few
answers and a multitude of hunches to work on. The most
important of these questions and answers came from his en¬
counter with the reality of Africa under European rule.^
Following the war, Fanon returned to France to complete his ed¬
ucation in France. He entered the French university systen in Lyons as
a medical student. Although, generally speaking these years were spent
without any serious encounters with racisms, Fanon's thought on race
continued. Marriage to a white French girl, during this time, undoubt¬
edly effected his personal relationships with both Blacks and whites,
with non-French and French peoples.
Upon completing his education in Lyons, Fanon went to Paris to
study psychiatry. While finishing his studies there, he contributed
several articles to Presence Africaine. Although his learning in the
area of psychiatry guided his analytical thinking, Fanon did not view
society solely from a psychological standpoint, but recognized how cul-
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ture bound was psychology itself. Also during this time, France's in¬
volvement in Vietnam probably captured the attention of Fanon who,
according to Morgenthau, was a member of the generation that saw through
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the French policy of assimilation. Indeed, Fanon had liberated his
thinking of French culture as superior. More importantly, during these
student years Fanon's experience as a Black came to have a more definite
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meaning expressed by one authority this way:
In Paris, as a student among friends and strangers, he
was to leaim that he was defined first as a Negro, and then
as a man.^
By 1951, Fanon had returned to the Antilles and was beginning to
practice his profession. Here he formulated the basis for his future
crusade for a better society which Johnson describes in these terms:
His return to the Antilles to practice subjected the
sensitive consciousness of the young middle class, scientific
observer to the harsh reality of being black in a white-dom¬
inated world.2
Thus, Fanon had ccmpleted his basic sentimental and practical education:
His emotional development was characterized by race, his analytical rea¬
soning was orientated toward psychology based on culture, while both of
these forces were the derivatives of his exposure to Martinican and
French society. The stun results of these experiences upon his intellec¬
tual thought is expressed by I. L. Gendzier in the following analysis:
There is a direct line leading frtmi Fanon's Martlniquean
past, the jolt of his consciousness as a Negro, and his even¬
tual involvement in the Algerian Revolution in 1956. It is a
line marked by repeated attempts at self-definition and lib¬
eration, studiously drawn with the condition that its clarifi¬
cation would enlighten other men.^
If the key characteristics of a rebel are the combined forces of a
society's external elements and the inherent sensitivity of the man, as
1
Gendzier, "Frantz Fanon: In Search of Justice," p. 535.
2
John H. Johnson, "On The Influence of Fanon," Freedomwavs. VIII
(Simmer, 1968), 209.
Gendzier, "Frantz Fanon: In Search of Justice," p. 535.
3
6
Crozier theorizes,^ then Fanon embarks upon his revolutionary career
with the publication of his first book in 1952, Black Skin. White Masks.
Fanon introduces his first book with these words:
The explosion will not happen today. It is too soon
...or too late... these things 1 am going to say, not shout
.... Toward a new humanism.... Understanding among men....
Our Colored Brother....^
Thus begins a move toward the construction of a plan for a better world.
Viewed in chronological order, Fanon's three major works reflect a
process of thought development, directed by a thread of unity-his pri¬
mary drive to promote humanism through elimination of human oppression
and determined by his personal experiences. As Francisco Maspero de¬
clares:
They (his essays and works) mark the successive stages
of a single combat, which develops and broadens, but the ob¬
jective and the means of which had been seen and determined
from the beginning. The three books... give us three analyses
crystallized at precise stages of Fanon's development.^
In Black Skin. White Masks, Fanon's basic premise is that the Black
man lives a life of the facade in that he has been victimized by the
standards of western culture which is revealed by a dominant psycholog¬
ical behavior expressing a feeling of inferiority, while whites operate
from a view of a feeling of superiority:
Concern with the elimination of a vicious circle has
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been the only guide-line for my efforts.
There is a fact: White men consider themselves superior
to black men.
There is another fact: Black men want to prove to white
men, at all costs, the richness of their thought, the equal
value of their intellect.^
The principle theme demonstrated throughout this work is that the Black
man lives and portrays an unauthenic being in Western society:
At the risk of arousing the resentment of my colored
brothers, I will say that the black man is not a man....
The black is a black man; that is, as the result of a
series of aberrations of affect, he is rooted at the core
of a universe from which he must be extricated.
In a series of almost antoncxaous chapters, Fanon illustrated the ways in
which Blacks attempt to deny their race to become an accepted or equal
member of society. Employing the Autillean Negro as a sample case,
Fanon describes how the European language, which he describes as the
cornerstone of a civilization, presents a means of becoming an equal
member of Western society. He finds that although knowledge of the
French language by Blacks was a historical necessity, the refinements of
the language, utilizing perfect enunciation and bombastic phraseology to
express themselves. The dialect of Martinique, Creole, is avoided by
the Antillean middle class, and is prohibited in the classroom. Thus,
there is an association between the Black dialect and the Black man's
social identity. More specifically, this dialect describes a concept of
Blacks created by white Western culture:
Willy-nilly, the Negro has to wear the livery that the
white man has sewed for him. Look at children's picture
1




magazines: Out of every Negro mouth comes the ritual
"Yassuh, boss." It is even more remarkable in motion pic¬
tures . Most of the American films for which French dialogue
is dubbed in offer the type-Negro: "Sho' good."^
The unique subordinate position Blacks hold in relationship to whites is
pointed up by Fanon in the following example:
In the Antilles, as in Brittany, there is a dialect and
there is the French language. But this is false, for the
Bretons do not consider themselves inferior to the French
people. The Bretons have not been civilized by the white
man.^
In a similar manner, Fanon explores the various ways in which Blacks
pursue and value those of the white race as romantic partners, with the
major objective being to escape his or her 'racial inferiority.' Al¬
though the myth of Black inferiority was disarrayed with his finding
that the Black man's past consisted of great civilizations and achieve¬
ments also, Fanon contended that the disalienation of the Black man had
to be obtained through political action and personal liberation from the
array of characteristics, values, and myths that Western society defines
the Black man as an inate inferior.
Psychologically, the Black man is characterized by a line of
alienation revealed in its feeling of inferiority: "Antillean society
3
is a neurotic society, a society of comparison." Yet, according to
Fanon, the origins of the psychological malady lie with the social








color... my objective... will be to put him in a position to choose
action (or passivity) with respect to the real source of the conflict-
that is, toward the social structures."^ This environment responds to a
Manichean concept of the world which Fanon diagnosed as the psychology
of a victimized Black, Mayotte Capecias:
It would seem indeed that for her white and black repre¬
sent the two poles of a world, two poles in perpetual conflict;
a genuinely Manichean concept of the world: the word has been
spoken, it must be remembered- white or black, that is the
question.^
Ayi Kwei Armah explains the significance of this analogy of Fanon's this
way:
It's a Persian idea, meaning a never ending conflict be¬
tween light and dark. The idea has a simple, moronic appeal.
The most important effect of the success of this idea is
this: all white people are born with inherited advantages on
which to construct their lives. All black people are bom
with inherited disadvantages they must spend time overcoming
if they're to have any kind of existence at all.^
Thus, on the philosophical plane, Fanon finds the means of ending
the operation of the Manichean world. Sartre's existentialism provides
him with the clue. Unlike the white man, the Negro did not engage in
warfare and risk his life to obtain freedom, but, instead, accepted it
as a gift from the whites, whereas the latter peoples know and have
realized the benefits of freedom. Thus, Fanon concludes, one becomes
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.. .hiiman reality in-itself-for-itself can be achieved
only through conflict and through the risk that conflict
implies. This risk means that I go beyond life toward a
supreme good that is the transformation of subjective cer¬
tainty of my own worth into a universally valid objective
truth.^
Transposed to the political area, this philosophy implies a method of
action to liberate the Black from the psychological oppression he ex¬
periences, and more pointedly, from the social structures that caused
this psychological juxtaposition between the races. However, the treat¬
ment for this psychosis that Fanon offers pertains to each individual
who experiences this oppression, expressed as a personal manifesto:
I, the man of color, want only this;
That the tool never possess the man. That the enslave¬
ment of man by man cease forever. That is, of one by
another.... The Negro is not. Any more than the white man
.... Before it can adopt a positive voice, freedom requires
an effort at disalienation.
Superiority? Inferiority?
Why not the quite simple attempt to touch the other, to
feel the other, to explain the other to myself?
Was my freedom not given to me then in order to build
the world of the You?
At the conclusion of this study, I want the world to
recognize, with me, the open door of every consciousness.^
It is the elaboration of this idea of freedom from Western society's
characteristics of oppression that provides the main theme for Fanon's
future works. Thus, concludes the first stage of Fanon's thought in
which he was recognized and described a social ill, namely that the
Black man has been the social and economic prey of the white men. The
solution lies somewhere in the realm of action, more concretely, in the
1





In the year following the publication of his first work, Fanon
accepted a position as chief of Service of Psychiatry at the hospital of
Blida-Joinville in Algeria on November 23, 1953. Ironically enough,
here he became a member of the oppressor clique. For, as a psychiatrist
employed by the French government, his status was superior to that of
the North African Muslims. Within a year, the French government was in¬
volved in a revolutionary war against the Muslims. Since 1830, the
French had gradually gained complete control over the area where a
settler community was established and the whole Muslim population was
1
subjected to French law and administration. On October 31- November 1,
1954, the Muslims began their fight for political liberation.
During these early years of the war, Fanon led a double life, caring
for French victims of Algerian terror and training Muslim saboteurs. As
the war expanded, Fanon began to collaborate more and more with the
National Liberation Front. Soon he was actively training the Algerian
guerillas in the psychology of guerilla warfare and instructing them in
medical aid and care for the wounded. By 1956, Fanon could not continue
his contradictory position and subsequently, wrote to the Resident Min¬
ister, offering his resignation. The ideals of his profession and his
social ideals could not allow him to continue as a psychiatrist employed
by the French:
If psychiatry is the medical technique that aims to
enable man no longer to be a stranger to his environment,
I owe it to myself to affirm that the Arab, permanently
1
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an alien in his own country, lives in a state of absolute
depersonalization.^
The violent action that was taken by the Arab to free himself from this
alienation, was viewed as politically justifiable by Fanon:
The function of a social structure is to set up insti¬
tutions to serve man's needs. A society that drives its
members to desperate solutions is a non-viable society, a
society to be replaced.*^
Upon his resignation, Fanon returned to France for a short while,
coming in contact with several radical members of the French left. He
then returned to Algeria to become an official member of the revolu¬
tionary movement. Along with continuing his work as a psychiatrist, and
as a physician, Fanon became the principal editorial writer for El
Mouiahid. central organ of the FLN. This change was profound, its dy¬
namics are explained by one authority in these terms:
...now Fanon, the black man seeking dignity, the psychi¬
atrist, sensitively touching upon the inwardness of individ¬
ual experience, has become a man of action, a pamphleteer,
agitator, and spinner of revolutionary strategy.^
Committed to a definite form of action toward the constimction of a bet¬
ter society, Fanon the man and Fanon the revolutionary became one.
Genzier expresses this stage of Fanon's life in these terms:
The line had come full circle. The alienated student
had accepted himself but rejected the limitations put upon
him. Now, caught between his moral obligations as a doctor
and as a human being committed to the dignity of men, the
1
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choice of what to do was made. Between Fanon, his past, and
the Algeria of 1956, there lay an indissoluble link.^
Indeed, Fanon enjoyed the fight to free Algeria, not only because of in¬
dependence itself, but because it gave man an opportunity to reconstruct
himself.
According to one authority, the experiences of the Algerian sit¬
uation were fundamental to his vision. For he no longer saw a world
2
divided into Black and Whites, but into Colonizer and Colonized. In
other words, the oppression Fanon described in his first work expanded
to a larger analytical structure to include not only Blacks, or colonized
Blacks, but all those people who have come under the political domi¬
nation of and have been economically exploited by Europe, or Western so¬
ciety in general. Moreover, Fanon found the solution to the problem of
the Manichean world he described in Black Skin. White Masks, for now the
existentialist praxis is expressed in the form of violent revolution.
The means of obtaining a better society were conceptualized by Fanon in
a concept of revolution:
The Revolution in depth, the true revolution because it
transforms man an renews society, is very advanced. This
oxygen which invents and organizes a new humanity--this, too,
is the Algerian Revolution.^
Such a violent change such as Fanon advocated to, is explained by Harold
R. Issacs this way:
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...the open violence of the war released all the pres¬
sures built up in him during his years on Martinique and in
France, and brought him to the view that only by violence
could a man purge himself of the debasement and indignity
of colonial and racial subjugation.^
From his observations of the Algerian War, Fanon expresses his
analysis of Revolution in his second work, A Dying Colonialism. More
specifically, Fanon interprets and illustrates the methods of colonial
oppression and the effects of Revolution upon a society and its members.
Fanon exposes the aims and methods of the French in subjecting the Al¬
gerians to colonial domination. He illustrates this process with the
Algerian society's garmet symbol of the woman, the wearing of the veil.
According to Fanon, France initially attempted to improve the status of
the woman through the removal of the veil with the purpose of estab¬
lishing complete dcmination over the Algerian society. Psychologically,
this attempt, asserts Fanon, indicated rape, which proved to be in
accordance with the success with which the French overran the villages
of Algeria with troops, confiscated the property and oppressed the
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Muslims. On the political level, this developed into a definite policy
of the French according to Fanon: "If we want to destroy the structure
of Algerian society, its capacity for resistance, we must first of all
3
conquer the women;..."
As a result, the wearing of the veil took on a form of national
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resistance by the Arabs. However, this response, according to Fanon,
represents an unliberated method of freeing themselves from French dcm-
ination, for just as the white man created the Negro, the Negro created
negritude.^ This cult of the veil represented the Arab's "negritude,"
which Fanon interpreted as regressive for in the process of emphasizing
the upholding of this tradition, the Algerians became its prisoners;
prisoners of a society that was basically suppressed and seriously dis¬
torted by their oppressor.
When the revolution occurred, however, liberation came with it for
now the wearing of the veil constituted a usefulness for the Algerians
as a camouflage for the carrying of weapons and explosives, while the
removal of the veil allowed the Algerian women at other times to function
as spies in the European city, acting at times as prostitutes in order
to do so. Therefore, Fanon concluded, no longer was the veil a sign of
national identity, but served as a means of actively obtaining political
liberation, and personal freedom.
Just as the woman's role changed in the society, Fanon contended
that the whole structure of the Algerian family transformed. The tradi¬
tional relationships between parents and children, elder and younger
brothers, wives and husbands, changed to adapt to the conditions of
revolution. In the same way, attitude toward technology changed.
Muslims who viewed the radio as an "evil voice" referred to it as a
cause of the disruption of the moral order that came with the Europeans.




for now it was the main source of communication between the revolu¬
tionaries and the supportive Algerian population. Along with this
change in attitude toward the radio, there also arose, according to
Fanon, a widespread use of the medical techniques and materials brou^t
by the Europeans, which under colonial rule was viewed with fear and
suspicion. Thus, revolution has a modernizing effect upon a country:
It is the necessities of combat that give rise in Al¬
gerian society to new attitudes, to new modes of action, to
new ways.
Participating in active revolution allows an oppressed group to re¬
lease its dependence upon the colonizer, relieving the oppressed from
2
any psychological, emotional, or legal subjugation. The violence of
revolution ursurped the colonizer from his position of oppression and
aroused a sense of spiritual unity among the colonized which laid the
foundation for a new nation and society: "To the history of the colon¬
ization, the Algerian people today oppose the history of the national
liberation."^
Thus, the second state for Fanon's thought has been completed. The
problem was diagnosed in Black Skin. White Masks, and the treatment—was
discovered in A Dying Colonialism. Both of these two studies will supply
Fanon with the materials for his final work.








Accra as a member of the Algerian delegation urging violent revolution
as a means of obtaining independence from the colonial powers. Although
he was a resident of North Africa, he remained a Black man, thus Fanon
sought a tie between the two Africas in the form of an African Legion.^
However, those Africans of the Tropical area, particularly those under
British rule, were in favor of the non-violent approach and therefore
did not support Fanon's proposal or philosophy. Despite this failure,
Fanon continued to look for ways and methods to overcome the barrier of
the desert between white and black Africa.
As an activist in the Revolution, Fanon was severely wounded when
his jeep hit a land-mine on the Moroccan border, and while recovering in
Rome, he barely escaped an attempted assassination attributed to the
2"Red Hand." In 1960, the Algerian Provisional Government chose Fanon
as representative to Ghana. At the same time Fanon was fulfilling the
duties of a diplomat, he was carrying out the needs of the Algerian war
which was still raging. During that summer of 1960, Fanon led a recon¬
naissance mission to northern Mali for the purpose of opening up a second
front to supply the FLN forces with troops from Black Africa.
The majority of these activities in which Fanon engaged, however,
were done in an effort to compete against time. He was suffering from
leukemia. When he went to Russia for treatment, it was suggested that
he go to the United States for an opportunity to possibly be cured. But
for Fanon, the United States represented the epitome of all he had fought
1





Two centuries ago, a former European colony decided to
catch up with Europe. It succeeded so well that the United
States of America became a monster, in which the taints,
the sickness, and the inhumanity of Europe have grown to
appalling dimensions.^
Finally deciding to go to the United States, Fanon soon learns that he
cannot be cured. In December 1961, Fanon died.
Before his death, Fanon "willed" the Algerian revolutionaires, and
the oppressed peoples of Western society in general, an ideology for
revolutionary liberation. Entitled Les damnes de la terre. this last
work encompasses the past experiences and concepts of Fanon. The polit¬
ical action proposed is implied in the title. More evocative than its
English translation in which the wretched may provoke one's pity, the
damned are beyond hope, and unlike the wretched who can be improved by
a hand-out, the damned must be bom again. And this is achieved by
violent revolution. Although several authorities attribute Fanon's
violent solution to oppression as a result of a sense of doom his phys¬
ical condition brought him, it must be kept in mind that Fanon's major
objective was the construction of a better society for people. Moreover
as an activist in violent revolution, Fanon did not advocate this solu¬
tion from a vicarious experience. Besides, as will be later illustrated,
violence was not an exception in Western society, according to Fanon's
analysis, but rather the rule. Indeed as a Black and as a colonial.
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Fanon fully recognized the power of violence the Western world employs.
The central figure of this last book is le colonise. According to
Conor Cruse O'Brien, the translator's terminology for those subjected to
colonialism to which the translator refers as "the native," is a misin¬
terpretation of Fanon's word for the native differs from le colonise in
that the native was there before the colony, whereas by le colonise
Fanon refers to is a creation of the colonial system:^
The settler and the native are old acquaintances. In
fact, the settler is right when he speaks of knowing "them"
well. For it is the settler who has brought the native
into existence and who perpetuates his existence. The
settler owes the fact of his very existence, that is to say,
his property, to the colonial systaa.^
Divided into five continuous, yet complete sections, Fanon formulates
a political program for the elimination of human oppression in Western
society. In the first chapter. Concerning Violence. Fanon illustrates
that violence is the key to liberation. According to Fanon, violence is
essential to both the ending of colonialism and the creating of a
national consciousness. The violence of European conquest, Fanon de¬
clares, dehumanized the native and, only through counter violence can he
be made whole again:
...violence is a cleansing force. It frees the native
from his inferiority complex and from his despair and in¬
action; it makes him fearless and restores his self-respect...^
1
Conor Cruise O'Brien, "The Neurosis of Colonialism," The Nation.
January 9, 1965, p. 679.
2




Indeed, violent revolution becomes a process of which the colonized
thing becomes a man, transforms his being from a spectator into a pri¬
vileged actor, with the grandiose glare of history's floodlights upon
them.^ The objective of the revolution, as Fanon described in Dying
Colonialism, is the total transformation of the colonized society. This
total change of society entails the transfer of values: "Without any
period of transition, there is a total, conplete, and absolute substi-
2tution." Decolonization does not mean the substitution of one kind of
regime for another; Fanon explains, instead it signifies a total rebirth
which can only be the work of new men, men reborn through acts of
violence.^
In the second chapter. Spontaneity: Its Strength and Weakness.
Fanon discusses the task of maintaining the virtue of the revolutionary
impulse after liberation. It is the peasants that Fanon assigns the
historical role of agents of revolution:
The peasantry alone are revolutionary, for they have
nothing to lose and everything to gain. The statrving pea¬
sant, outside the classe systan is the first among the ex¬
ploited to discover that only violence pays. For him
there is no compromise, no possible coming to terms.. .'^










the countryside into the towns. Here the peasants will find their coun¬
terparts; the lumpen-proletariat. These ex-peasants constitute "...one
of the most spontaneous and the most radically revolutionary forces of
colonized people."^ Thus, the motto of Fanon's revolution: "The last
shall be first and the first last," runs true. To prevent the revolu¬
tion from losing its fervor and ideals once the political goal is reached,
Fanon suggests a decentralization of power in the government. A One-
Party state should be avoided for according to Fanon such a system cre¬
ates a vacuum between the political leaders and the masses. The strong¬
hold of political power should be in the countryside among the various
villages, avoiding the city where conniption of government and morals
3
reigns, the true whore of Babylon.
In the third chapter. The Pitfalls of National Consciousness. Fanon
points out the significance of nationalism in newly independent coun¬
tries. He finds that there is a trend to go from nationalism to ultimate
disintegration; "From nationalism we have passed to ultra-nationalism,
to chauvinism, and finally to recism."^ Instead, nationalism should
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Nationalism is not a political doctrine, nor a program.
If you really wish your country to avoid regression, or at
best halts and uncertainties, a rapid step must be taken
from national consciousness to political and social con¬
sciousness.^
In the fourth chapter. On National Culture. Fanon interprets the
importance of culture to the nations who have emerged from active rev¬
olution. In general this is the area, in which intellectuals take their
2
stand. The field of History provides them with their academic base.
However, so far, according to Fanon, these leaders have not produced a
history for the oppressed that will establish the legitimacy of the
claims of a nation. Most cultures of the new African nations, for
example, have pursued the course of delving into negritude instead of a
history of the people's struggle. Therefore, Europe and her society and
civilization should be avoided and a new history of Mankind should be
made:
It is a question of the Third World starting a new his¬
tory of Man, a history which will have regard to the sane-
times prodigious thesis which Europe has put forward, but
which will also not forget Europe's crimes, of which the most
horrible was committed in the heart of man, and consisted of
the pathological tearing apart of his functions and the
crumbling away of his unity.^
In a fifth section, Fanon presents a series of clinical reports
about the mental disorders caused by the conditions of Revolution. In








French torturers were just as severe as the neurosis of the Algerians.
Throu^out Fanon's works he reveals an analytical construction of
Western society that is composed of the oppressed and the oppressor. Al¬
though Fanon speaks of the colonized, he refers to the Blacks in the
colonial countries, particularly Africa, and he describes the Algerians
when speaking of the colonized in specific terms. Therefore, the dif¬
ferentiating factor of these two components of Western culture- the op¬
pressed and the oppressor- is race. Furthermore, Fanon's assault on
Europe represents the whole Western World, but which, specifically
speaking, is an enlarged euphemism of France. Thus, from his experi¬
ences, Fanon develops a philosophy of thought to apply to all those suf¬
fering from oppression of Western Society.
CHAPTER II
FANON AND THE HISTORY OF THE WEST
The major premise of Fanon's works is that human oppression exists
today because of the culture and power structure of Western society.
More specifically, the origins of this oppression are found in the past,
and its existence today is an expansion of Western society's oppression.
In Black Skin. White Masks and A Dying Colonialism. Fanon characterizes
the factors and effects of this persecution. Together, these various
elements of exploitation formulate a definite pattern or method of op¬
pression historically adhered to by Western society. This pattern of
exploitation and oppression reveals itself in the fom of racism. Thus,
implied and exanplified in Fanon's works is an interpretation of Western
history based on the concept of oppression which describes a theory of
histoiry based on the idea of a historical conflict between the races.
Considering the various social influences that affected Fanon's
thought, the importance he attributes to races as a historical force in
the development of Western society is only a natural expectation, for
awareness of race proved to be the one element of his personal life that
continually evoked an emotional response from him. More significantly,
on the intellectual plane, race was a constant subject of research for
Fanon. For instance, the papers he contributed to Presence Africaine
were concerned with such topics as African culture and negritude. More¬
over, as a Black man, Fanon had come to know the serious and all-encom¬
passing import race had upon social identity and the psychological
24
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state of being. In Martinique, Fanon observed and experienced the so¬
cial hierarchy there, which consisted of a range of colors with white
representing the peak of the social pyramid, while black denoted the so
ciety's lowest social class. In France, Fanon's racial color assigned
him to a universal classification, Negro. Thus, one authority explains
the influence race had upon Fanon's thought:
Fanon wrote... as a Negro. It was a category, a state
of being, he found unnatural and he never ceased to question
its source. ...Where others accepted the labels of Negro or
Jew with relative ease, Fanon refused to do so without ex¬
ploring their historical sociological origins.
In 1956, at the First Congress of Negro Writers and Artists, Fanon ex¬
plained the role of racism in the historical development of Western his
tory:
Racism stares one on the face for it so happens that it
belongs in a characteristic whole: that of the shameless
exploitation of one group of men by another which has reached
a higher stage of technical development. This is why mil¬
itary and economic oppression generally precedes, makes pos¬
sible, and legitimizes racism.2
More significantly, the racism that subjects the Negro to a sub¬
ordinate level reflects the same manner of exploitation experienced by
the Arab under French colonial rule: "All forms of exploitation re¬
semble one another.... All forms of exploitation are identical because
3
all of them are applied against one "object," man." In other words,
Fanon assumes that any exploitation scrutinized abstractly is an
1
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investigation of racism. One cannot make a systematic inquiry of this
type of social and political oppression without becoming impressed that,
indeed, one's study of any unethical use of one group for another one's
advantage or profit, is also an examination of racism. Thus, Fanon con¬
cludes that:
The apparition of racism is not fundamentally determining.
Racism is not the whole but the most visible, the most day-to-
day and, not to mince matters, the crudest element of a given
structure.^
According to one authority, the historical ttnith is simply that the
roots of racism are inseparable from the evolution of Western civil-
2
ization itself. In tune with the general consensus of Western his¬
torians, Fanon implies that the roots of Western oppression, and racism
in particular, began with the territorial and commercial expansion of
Europe during the fifteenth century. For the Black man. Western op¬
pression began with the slave trade: "The disaster of the man of color
3
was that he was enslaved." Competition among the newly formed national
states in Europe was great, for political power was dependent upon the
nation's economic wealth. This principal form of econcxaic system of
these new nations was an economic system where free enterprise demanded
ruthless competition to survive. To supply the industrial and agricul¬
tural need of Europe and to provide markets for European goods.
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exploitation of other lands and their peoples became the rule of the
day. And, more significantly, Africa and her peoples became one of the
prime victims of this European political and economic system.
According to Fanon, the success of the slave trade and the whole
institution of slavery itself was revealed in the wealth which Europe
acquired from the exploitation of Blacks. For instance, he points out
that the early dominance of the Dutch and later the stron^olds of France
and England in the New World resulted in commercial and industrial ex¬
pansion that was due to Africa's population:
The ports of Holland, the docks of Bordeaux and Liver¬
pool were specialized in the Negro slave trade, and owe
their wealth to millions of deported slaves.^
Indeed, it was the Dutch who monopolized the African trade before France
and England began to participate fully, and was directly responsible for
Holland becoming a decisive world power for more than fifty years. In
fact, it was the Dutch slavers who brought the first Negroes to several
2
French islands, including Martinique. France and England followed
Holland in the control of the African slave trade.
However, this oppression of Blacks was not unique in accordance with
the use of exploitation as a means of growth for Western society, asserts
Fanon, for the labor of all non-whites has supported and determined the
advancement of Europe as the dominate world power;
The well-being and the progress of Europe have been
built up with the sweat and the dead bodies of Negroes,
1
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Arabs, Indians, and the yellow races.^
Although the Indians in America proved to be poor laborers for the West,
their lands were exploited by the European nations at the price of the
native's lives. Colonialism in the Middle East and Asia may account for
the remaining peoples that Fanon contends were the principal factors in
the rise of the West as a determining world power.
In general, authorities verify Fanon's premise of the interdepend¬
ency of African slave labor and the growth of Western civilization. For
example, Ronald Segal interprets the economic wealth of England as stem¬
ming from a part of the use of African peoples and other non-white's
land:
It was the huge profits from the slave and sugar trades
which produced much of the capital for Britain's industrial
revolution; the ships of Liverpool paid for the factories of
Manchester. The technological achievements which was to
give the West political and economic dominance over so wide
an area of the World were made possible by the miseries of
the middle passage.^
Thus, Fanon asserts that Western wealth and power is the result of past
exploits of Europe:
This European opulence is literally scandalous, for it
has been founded on slavery; it has been nourished with the
blood of slaves and it comes directly from the soil and
frcxn the subsoil of that under-developed world.^
As a result this employment of continual exploitation of other so¬
cial groups has led to the institutionalization of racial inequalities
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which are reflected in the economic state of whites and non-whites.
Segal points out the significance of race and economic power relative to
the structure and the cause-possibility a race war would entail:
It would be silly to infer a future of race war, even for
a being as demonstrably irrational as man, from the mere exist¬
ence of coloured and white. It is the correspondence of rich
with white and poor with coloured across so much of mankind
that prcanises by adding to the insurrection of poverty, the
passion of race, such a future. The economic may well be the
dominant cause; but the racial may become the dominant iden¬
tification.^
Similarly, Fanon directly points out the cause and results of racism as
a method of exploitation that oppresses the Black man:
The Negro problem does not resolve itself into the prob¬
lem of Negroes living among white men but rather of Negroes
exploited, enslaved, despised by a colonialist, capitalistic
society that is only accidentally white.^
Yet, at the same time, Fanon also recognizes the revealing character of
racism in relationship to the Western economic system:
In the colonies the econcmiic substructure is also a
superstructure. The cause is the consequence- you are rich
because you are white, you are white because you are rich.^
In the same way, the social and political system reflects an insti
tutionalized inequality of races also. Obviously political dominance
and social subordination was achieved by Europe over African peoples
during the slave trade and the illuminating example of this expansion of
power is revealed in the establishment of colonial power over the whole
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continent of Africa. And, after slavery, separation of the races on an
unequal basis was maintained for example, in America, where according to
Fanon, the existence of a barrier between the peoples has been histor¬
ically revealed in the substitution of legal racial discrimination for
lynching. However, a more accurate description of the political and
social subordination of the Black in America after slavery would place
segregation and lynching as events that occurred simultaneously with the
former being established by the 1896 Supreme Court case of Plessy vs.
Ferguson in which separate but equal facilities were regarded as legal.
The colonial policy of Europe also reveals a similar racial in¬
equality. In Algeria, the Arabs possessed little government power as a
group and were not equal socially or economically. This is clarified by
Fanon in the separation of the colonized and the colonizer:
This world divided into ccmpartments, this world cut in
two is inhabited by two different species... the originality
of the colonial context is that economic reality... and the
immense difference of ways of life never come to mask the
hiiman inequalities .2
The universality of this exploitive method is illustrated by Fanon like
this: "In America, Negroes are segregated. In South America, Negroes
are shipped in the streets, and Negro strikers are cut down by machine
guns
A continuance of this institutionalized inequality is prevalent in
_
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today's society, particularly in the United States where the suburbs and
the ghettos of the cities reflect the inequalities of whites and Blacks
respectively, economically and socially. And in the South, the polit¬
ical polls characterized by taxes, illiteracy tests, and 'grandfather
clauses' testify to the suppressed political power of Blacks in America.
Therefore, the expansion of capitalism and nationalism in Europe as
a part of the historical development of Western civilization cannot be
separated from the rise of racism as a force of institutionalized in¬
equality of oppression, revealed in the economic, social and political
system of Western society today. On the basis of these historical ob¬
servations and results, Fanon hypothesizes that racism is a superstruc¬
ture of Western society. Just as the conflict in South Africa between
the white poor and the black population reflects the oppressive state of
the country's economic structure. South Africa itself reflects the super¬
structure of the whole Western World, i.e. Europe. Consequently, Fanon
makes the following analysis: "South Africa has a racist structure.
...Now I shall go further and say that Europe has a racist structure."^
However, not only has racism emerged as a part of the economic,
political, and social system of Western civilization, but it has also
evolved into a predominant social doctrine of the cultural system which
Fanon illustrates in his works. As a social doctrine, racism is an
ideology, according to David Howie, that asserts the genetic and/or cul¬
tural inferiority of an oppressed people for the purpose of justifying
and explaining the plight of the oppressed people. To Fanon, the
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function of racism reveals itself as a necessary ideological weapon that
accompanies domination:
Racism is never a super-added element discovered by
chance in the course of the investigation of the cultural
data of a group. The social constellation, the cultural
whole, are deeply modified by the existence of racism.^
And in the pattern of exploitation and oppression, Fanon finds that
racism follows the military and economic conquest of a people:
In an initial phase the occupant established his dom¬
ination, massively affirms his superiority. The social
group, militarily and economically subjected is dehumanized
in accordance with a poly-dimensional method.^
Again, slavery for the Black man paved the way for his subjection
to the ideology of racism: "The Negro, however sincere, is the slave of
3the past." The dehinnanization process of this race was instituted by
the very nature of the slave trade. It was the loss of human dignity
and the respect of the whole race. This transference of a method of
economic exploitation to the level of psychological alienation is ex¬
plained by David Davis like this:
Slavery had always been more than an economic institution;
in western culture it had long represented the ultimate limit
of dehiananization, treating and regarding man as a thing.^
Used as chattel slaves, as commodities that could and should be sold at
1
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will, this history of the Blacks branded them racially inferior. This
belief continued after the slave trade was abolished and the institution
of slavery discontinued. Fanon asserts similar results of the historical
conditions in the following analysis:
It is not possible to enslave men without logically
making them inferior through and through. And racism is
only the emotional, sometimes intellectual explanation of
this inferiorization.^
The striking feature of this transfer from a past event to explain a
present condition for the Black man was his color. Associated with his
past as a slave, a article scheme of characteristics associated with the
color black has emerged according to Fanon:
In Europe, the black man is the symbol of Evil. The
torturer is the black man; Satan is black, one talks of
shadows, when one is dirty one is black whether one is
thinking of physical dirtiness or of moral dirtiness....
In Europe, whether concretely or symbolically, the black
man stands for the bad side of the character. As long as
one cannot understand this fact, one is doomed to talk in
circles about the "black problem."^
However, the source of success for the racist ideology lies in the
manner in which Western exploitation effected its victims. After con¬
quering the Blacks militarily and economically, after the enslavement of
Blacks, Fanon contends that the oppression took on another dimension,
that of a deculturalization process.
When the Europeans invaded the African coastline for slaves, the
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continent not only experienced a large loss of its population, but the
whole social fabric of Africa was tom apart.^ As a result, not only
did the Negro experience a loss of his political freedom, but also the
subjugation of his social identity. Instead of the confluence of
African and European cultures creating a new society in the historical
civilization of man, it resulted in the total suppression of one culture
and the tyranny of another. According to Fanon, it was at this point
that Blacks became victims of a cultural imposition:
The black man has no ontological resistance in the eyes
of the white man. Overnight the Negro has been given two
frames of reference within which he has had to place himself.
His metaphysics, or less pretentiously, his customs and the
sources on which they were based, were wiped out because they
were in conflict with a civilization that he did not know and
that imposed itself on him.^
The new system of values that Blacks were subjected to explained their
inferiority in several ways according to Fanon. The principal means was
to propose that Blacks never had a culture: "When it comes to the case
of the Negro... he has no culture, no civilization, no 'long historical
3
past.'" Without a history or culture, a feeling of inferiority was en¬
forced upon Blacks, contends Fanon. Under colonialism this process had
the same cause-and-effect relationship for
Every colonized people-in other words, every people in
whose soul an inferiority complex has been created by the
death and burial of its local cultural originality....^
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In the Algerian situation, Fanon contends that the deculturalization
process was planned and systanatic:
The officials of the French administration in Algeria,
COTimitted to destroying the people's originality, and under
instructions to bring about the disintegration of whatever
cost, of forms of existence likely to evoke a national
reality directly or indirectly, were to concentrate their
efforts on the wearing of the veil,... Such a position is
not the consequence of a chance institution. It is on the
basis of the analysis of sociologists and ethnologists that
the heads of the Arab Bureaus coordinated their work.^
Although it is very unlikely that the French administration engaged in a
definite elaborate plan of destroying the Arab culture, particularly
pertaining to the veil, it is worth noting that when the Arabs began to
demand their political rights, their political power could not be
realized under settler rule unless they denied their religion.
Thus, racism as a manner of institutionalized inequality and as an
ideology, has been the dominant force in the historical development of
Western civilization according to Fanon's analysis.
Fanon, A Dying Colonialism, p. 37.
CHAPTER III
SCME HISTORICAL ASSUMPTIONS OF FANON'S THEORY
OF REVOLUTION
Modern Western history has witnessed revolutionary violence in
abundance. One of the first successful examples of these upheavals was
the American Revolution of 1776.^ However, the effects and repercussions
of the French and Russian revolutions have had the greatest influence
2
upon Western historical development. As a form of political violence,
revolution has remained very much a current phenomenon. Within the two
decades alone, there have been numerous violent disturbances of state's
political equilibrium notably in Cuba, Algeria, and Indonesia.
According to Fanon, the established order has been an historically
oppressed system, accentuated by the conflict between races- all of
which necessitates the total transformation of the interdependents- man
and society. Political violence in the form of revolution formulates
the manner of action to alleviate this oppressive state for Fanon. How¬
ever, Lenin once argued; "There can be no revolutionat^r action without
a revolutionary theory." Subsequently, in The Wretched of the Earth.
_
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Fanon consolidates the various ideas and concepts he expresses about
Western oppression in his two former works and formulates an instrumental
theory of action. Since Fanon's principal objective is the total trans¬
formation of society and its members, he advocates a social revolution.
Colonialism, slavery, and the rise of neo-colonialism are the targets of
this violent action.
The essence of Fanon's theory of action involves a triad of theories
whose origins are the results of Fanon's historical assumptions employed
in his analysis of Western society's power system based on the general
assumption that colonialism and slaveiry is the original cause of the op¬
pressive nature of Western society's structure, while neo-colonialism is
the present-day reality or expansion of this system of exploitation.
The three themes of Fanon's philosophy are 1) violence is the determining
factor in the achievement of liberation from the imperialist powers who
have controlled the colonized by economic exploitation and political
domination, with the overriding feature of racial discrimination; 2) the
victims of imperialism constitute the other half or side of the developed
regions of the world who, together, form a whole underdeveloped region
that Fanon refers to as the Third World; 3) liberation is achieved
through a movement toward national independence and against Western-
imposed conditions of political and economic weaknesses.
An important aspect of Fanon's promotion of violence as a means of
liberation originates from his historical perspective of the establish¬
ment of colonialism, which, according to his analysis, was always a
violent occurrence. In the New World and in Africa, the invasion of the
Europeans is marked by the use of force to establish the latter's power.
38
Montezuma and his people suffered an immediate decline under the surprise
military take-over and conquest of the Spanish. In Africa, the Blacks
were confronted with guns and cannons. Generally speaking, it was the
technological advancement of Europe in the form of guns and military
supplies that enabled the Western world to conquer the non-Westem peo¬
ples. Therefore, Fanon's generalization about the use of violence by
Europe when establishing colonial control in Africa does possess some
accuracy in its account; "In the colonies, the foreigner coming from
another country, imposed his rule by means of guns and machines."^ How¬
ever, Fanon further asserts that this violence continued as a means of
maintaining European dominance over the other peoples and their territo¬
ries: "Their first encounter was marked by violence, and their exist¬
ence together-that is to say the exploitation of the native by the
settler- was carried on by dint of a great array of bayonets and can-
2
nons." A quick review of the practices involved in African slavery,
illuminated in the seasoning process and the constant use of the whip
would verify such generalization and Fanon does describe this economic
exploitation of Blacks as well as others as the "sweat and dead bodies
of Blacks." Nevertheless, evidence of a constant, direct use of force
by the British, for example, in Nigeria is not as obvious, principally
because of their emplo3raient of indirect rule.
However, Fanon does tone-down this generalization in his differen¬
tiation of the kind of enforcement of oppression that is utilized by the
1




West's colonial countries and capitalistic nations in which the former
maintains the separation of the colonizer and "le colonise" by barracks,
policeman, and soldiers, who are the spokesmen of the settler and the
rule of oppression, whereas in the latter countries the educational
system that promotes and instills aesthetic expressions of respect for
the established order, thus creating an atmosphere of submission of in¬
hibition which lightens the task of policing.^ However, the constant
presence of rifle butts and napalm in the colonial countries finds its
comparable in specific occurrences in the United States between Blacks
protesting against their economic oppression by whites, where the
National Guard with guns and gas masks, where dogs and night sticks,
have been the source of suppressing conflict. However, in general, as
illustrated by small numbers of Black voters, respect for the estab¬
lished order is dominant.
Therefore, the historical characteristic of colonialism that Fanon
emphasizes as violent does not consider the various non-violent means
the Europeans employed to obtain their rule; i.e. trade. Such an em¬
phasis on violence, however, reveals little concern for providing an
accurate account of the manner of European invasion. Moreover, the
motive of Fanon is to present an ideology, which overrides his attempt
to present facts explaining the social and political phenonena of
colonialism. The need for a revolutionary justification for the use of
violence becraaes obvious in Fanon's political manifesto. According to




that the Europeans and their establishment of colonialism created the
power and use of violence: *'0n the contrary, colonialism is a form of
violence, a form developed by the most tightly organized and most effec¬
tively violent human societies."^
In addition to colonialism's violence committed and maintained by
Europe, "le colonise” also have become the provokers of violence, accord¬
ing to Fanon. The colonial situation which has psychologically and emo¬
tionally stimulated a "state of permanent tension" among the colonized
results from the socio-economic subjection this kind of political dom¬
ination has caused, Fanon explains. This denands an outlet which le
colonise directed, unconsciously, toward themselves in place of the
settler-community whose immunity from the le colonisefe counter-violence
is due to the acceptance or successful pacification of the native by the
European invasion, implies Fanon. The rage of crime and juvenile delin¬
quency under the colonizer's sword of oppression soars and surpasses
that of the white community. The psycho-philosophical characterizations
attributed to the oppressed thus, in social terms, becomes a reality:
"This is the period when niggers beat each other up, and the police and
magistrates do not know which way to turn when faced with the astonish-
2
ing waves of crime in North Africa."
On the psychological level, Fanon finds that the colonized's dreams
are of aggressive involvement. At this point, an immediate interpre¬
tation of the social characteristic of the Black man's historical record
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of excellent athletic achievement comes to mind as an expression of this
violence.
Evidence of this violence is found on the ccramunity level also,
Fanon declared, for tribal warfare heightens under colonialism:
The native's muscular tension finds outlet regularly in
blood thirsty explosions- in tribal warfare, in feuds between
septs, and in quarrels between individuals.^
However, to assume that tribal warfare in Africa, for example, was in¬
tensified under colonialism is to generalize, and not to take under con¬
sideration the various stages of political metamorphosis that European
colonialism underwent in Africa. During the African slave trade, there
is some evidence that warfare among the various groups of people was an
obvious feature of the effect of the forced migration, for near the West
African coastline the societies of which several were on the decline,
employed guns and other items to penetrate the interior to increase
their wealth and power through trade and by selling the peoples to the
2
European slavers on the Coast. However, when Africa was penetrated for
colonization, control over such interruptions was suppressed for ex¬
ploitation of the land and labor could not operate smoothly under such
conditions.
Ironically so, or logically following, depending upon one's inter¬
pretation of violence in the context Fanon places it, freedom can be
achieved by the oppressed through the employment of violence in the form
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against the oppressor, Fanon asserts that violence as a tactic of rev¬
olution is the key to a successful political liberation. In general,
Fanon refers to the rise of indirect political control in the form of
neo-colonialism in lieu of colonialism as the principal cause of the
effectiveness of open confrontation between the two as a means of polit¬
ical liberation. Under neo-colonialism, political control is admin¬
istered through the various imperialist personnel who remain in strategic
governmental and, sometimes industrial and business positions under the
auspices of aiding the new nation. Now the principal concern of these
former colonial powers are economic and commercial reasons only. There¬
fore, the objective of the Western countries is to facilitate further
Western investments and trade, and to prevent other colonial powers from
obtaining an economic stronghold in the area. In reference to this lat¬
ter economic interest, Fanon refers to the concern for economic autonomy
in Africa among the Western powers to have been a prime factor in the
final divisions of Africa in 1877;
...above all there is competition, that pitiless war
which financial groups wage upon each other. A Berlin Con¬
ference was able to tear Africa into shreds and divide her
up between three or four imperial flags. At the moment,
the important thing is not whether such-and-such a region
in Africa is under French or Belgian sovereignty, but rather
that the econonic zones are respected.^
According to Fanon's interpretation of neo-colonialism, this new
form of oppression was a product of economic transformation that occurred
as a result of a change in the economic development within the colony,
for unlike the nineteenth and early twentieth century, where, describes
1
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Fanon: "...a single colximn could occupy immense stretches of country:
the Congo, Nigeria, the Ivory Coast, and so on," when capitalism "...saw
in the colonies a source of raw materials which once turned into man¬
ufactured goods, could be distributed on the European market."^ Today
capitalism seeks a new form of existence. As was pointed out in the
preceding paragraph, neo-colonialism was a form of oppression that oc¬
curred to accommodate the new interests of capitalism. And, in Fanon's
analysis this change is due to the transformation of the colony's eco¬
nomic structure:
After a phase of accumulation of capital, capitalism
has today cone to modify its conception of the profit-
earning capacity of a commercial enterprise. The colonies
have become a market. The colonial population is a cus¬
tomer who is ready to buy goods; consequently, if the
garrison has to be perpetually reinforced, if buying and
selling slackens off, that is to say, if manufactured and
finished goods can no longer be exported, there is clear
proof that the solution of military force must be set
aside.^
The principal interest of the mother countiry changes in the form of its
investments which Fanon accurately considers:
A blind domination founded on slavery is not econcmi-
ically speaking worthwhile for the bourgeoisie of the '
mother country. The monopolistic group within this bour¬
geoisie does not support a government whose policy is
solely that of the sword. What the factory-owners and
finance magnates of the mother country expect from their
government is not that it should decimate the colonial
peoples, but that it should safeguard with the help of








Therefore, as a tactic, violence, in the hands of the oppressed, accord¬
ing to Fanon, would be a definite threat to the oppressor despite his
size and power:
The truth is that there is no colonial power today which
is capable of adopting the only form of contest which has a
chance of succeeding, namely, the prolonged establishment of
large forces of occupation. ...capitalism realizes that its
military strategy has everything to lose by the outbreak of
nationalist wars.^
The strategy of warfare to which the oppressed should adhere,
according to Fanon, is guerilla tactics. Based upon his knowledge of
past conflicts in which one competitor outranked the other, both in num¬
ber and size, Fanon, like Mao-se-Tung, finds protracted warfare to be
the form of political violence for the colonized. The history of Eu¬
ropean conflict, however, provided Fanon with the concrete evidence of
such successful tactics, specifically, the American Revolution in 1776,
and the Napoleonic War against Spain in 1810:
...we have seen that during the Spanish campaign, which
was a very genuine colonial war, Napoleon, in spite of an
army which reached in the offensives of the spring of 1810
the huge figure of 400,000 men, was forced to retreat. Yet
the French army made the whole of Europe tremble by its
weapons of war, by the bravery of its soldiers, and by the
military genius of its leaders. Face to face with the
enormous potentials of the Napoleonic troops, the Spaniards,
inspired by an unshakable national ardor, rediscovered the
famous methods of guerilla warfare which, twenty-five years
before, the American militia had tried out on the English
forces
In this use of historical data as supportive material, Fanon reveals





the specificity of a situation. When Napoleon invaded Spain, in the
summer of 1810, he did not send his full force, several authorities
agree with the number 17,000, assimting the military take-over would be
as quick as the political one (Napoleon simply gave the Spanish throne
to his brother). However, Panon’s account of Spanish national ardor is
reflective of the situation for it was the confrontation with the masses
that proved to be the key to the success of Spain's defense, and accord¬
ing to one authority this defeat of Napoleon proved to be the "most de¬
cisive check that an imperial force had met."^ Yet, later Napoleon, em¬
ploying a full force of expert men, entered Madrid to take over, and
succeeded.
Although a variety of reasons have been offered to explain the Eng¬
lish defeat in 1775 by the ill-equipped, pitifully small number of Amer¬
ican soldiers, the morale among the Americans, their knowledge of the
land, and their tactics of sneak attacks rather than open confrontation,
are aspects of the War that are generally agreed upon as the clue to the
success of the Americans against the British. Thus, on this point,
despite Fanon's tendency to exaggerate the situation in the case of
France, in general his description was accurate, and overlooking the
predominant economic and political motives that directed the Americans
toward a violent confrontation against the mother country, nationalism
was the professed objective of the revolutionaries.
An analysis of the recent past development in Africa undoubtedly
encouraged Fanon to claim the necessity of violence because of the
_
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historical tendency of the capitalistic and foreign domination of the
Western powers to be of a resilient nature:
The former colonial power increases its demands, accu¬
mulated concessions and guarantees and takes fewer and fewer
pains to mask the hold it has over the national government.
The economic channels of the young state sking back in¬
evitably into neo-colonialist lines. The national economy,
formerly protected, is today literally controlled. The bud¬
get is balanced through laws and gifts, while every three or
four months the chief ministers themselves or else their
governmental delegations ccnne to the erstwhile mother coun¬
tries or elsewhere, fishing for capital.^
According to Robert Coles, such a continuance of political domination
and economic exploitation is recognizable in the politico-economic re¬
lationship between the United States, Europe and that of non-Westem
regions:
I am not only speaking of the historical sources of the
present wealth owned by Europe and the United States, a sub¬
ject less touchy to review, but the present day actualities:
the tin and bauxite, the rubber, the sugar, the coffee and
bananas, the oil--all supplied to us by foreign lands and
foreign labor, at sacrifices to those nations and their peo¬
ple who we do not usually contemplate.^
Furthermore as another observer reports, that in the United States par¬
ticularly, neo-colonialism is carried on so smoothly and invisibly that
Americans are generally unaware that their country is the most success¬
ful colonial power in the world, or more specifically that all the ter¬
ritory between the Rio Grande and the Tierra del Fuego belongs to them
and supports their enviable standard of living.
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At this point, another aspect of the successfulness of violence as
a tactic of the oppressed in Fanon's analysis is relevant. Fanon ob¬
served that on the international scene, a nationalist war would threaten
the West's control over the various areas by providing means of so¬
cialist propaganda, and eventual Influence and infiltration over the
area. The United State's tactics with Castro's Cuba supports Fanon's
observation for instead of becoming directly involved, the United States
set up an economic embargo against the new government. And it is the
Cold War that Fanon sees as the ultimate cause of violence being a threat
to the West and a tactic of the non-West:
Thus, we see that the accession to independence of the
colonial countries places an important question before the
world, for the national liberation of colonized countries un¬
veils their time economic state and makes it seem even more
unendurable. The fundamental duel which seemed to be that
between colonialism and anti-colonialism, and indeed between
capitalism and socialism is already losing some of its impor¬
tance.^
Returning to the economic relationship of the United States with
other non-Westem countries and the necessity of violence as advocated
by Fanon, it should be pointed out that this smooth and quiet trade en¬
gaged in by the United States has proven to be less costly when compared
to that of Europe's colonial policy in Africa, less involved with mil¬
itary and economic input by the United States. This, in general, is an
advantage of the indirect control practiced by neo-colonialism, and thus
has attracted the support of the Western power in the liberation movanents.
Therefore, Fanon concludes violence becomes a necessary measure of
liberation, rather than a non-violence means, more specifically, rather
i
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than compromise:
Historical examples can be quoted to help the people to
see that the masquerade of giving concessions, and even the
mere acceptance of the principle of concessions at any price,
have been bartered by not a few countries for servitude that
is less blatant but much more complete.
The people and all their leaders ought to know that his¬
torical law which lays down that certain concessions are the
cloak for a tighter rein.l
Indeed, neo-colonialism, the relationship between the former mother coun¬
tries and the new nations today, is a prime example of this historical
precedent. Moreover, the necessity for violence on the psycho-social
level implies, according to one authority, that violence be a characteris
tic of the political event if it is to constitute a true move toward
2
national liberation. Empirical evidence of the historical truth of
this theory may be interpreted as a cause of the recent Nigerian-Biafran
conflict. The peaceful political independence Nigeria experienced did
not allow a release of the vencxn of violence the colonial nation had im¬
posed upon the various groups of Nigeria. Therefore Fanon asserts that
all national liberation movements are violent:
National liberation, national renaissance, the res¬
toration of nation hood to the people, commonwealth; what¬
ever may be the headings used or the new formulas intro¬
duced, decolonization is always a violent phenomenon.^
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nation-building, Fanon purports, is as a motivator of unity among the
colonized that had been divided under European rule: "...the natives
violence unifies the people. By its very structure, colonialism is sep¬
aratist and regionalist." However, according to William Quandt, this is
one of the widely held misconceptions of revolution, that mobilization
against a coamon enemy will establish a permanent unification. In the
case of Algeria, Quandt observes that the revolution not only perpet¬
uated old antagonism, but also created new sources of strain and tension
among the new political leaders.^
Directly from his experience and observation in Algeria, Fanon
asserts that there is a historical cause-and-effect relationship between
revolution and the modernization of a nation: "The people who take
their destiny into their own hands assimilate the most modern forms of
2
technology at an extraordinary rate." Yet, when such nations as Cuba
and Kenya promote programs abroad to encourage other peoples to ccxae to
aid in their technological development, it does not seem that violent
revolution and technology are interrelated.
The principal benefactors of Fanon's violent political action are
all those peoples and nations from whom Europe and the Western world in
general obtained their economic wealth, and subsequently, political dom¬
ination. Referred to as the underdeveloped nations of the world by
political scientists and economists, Fanon refers to these states and
their peoples as the Third World. He explains the Third World's origins
-
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in this manner:
... in a very concrete way Europe has stuffed herself
inordinately with the gold and raw materials of the
colonial countries: Latin America, China, and Africa.
Frcan all these continents, tmder whose eyes Europe today
raises up her tower of opulence, there has flowed out for
centuries toward that same Europe diamonds and oil, silk,
and cotton, wood and exotic products. Europe is literally
the creation of the Third World.^
This historical assumption about the have and have-not nations derives
its validity from the fact that most of these nations were the economic
and political prey of Europe's commercial and territorial expansion,
usually, in the form of colonialism but more revealing of the direct re¬
lationship of the wealth of the West and the poorness of the non-Westem
countries are the predcxninant economies of both areas. The Third World
consists of agricultural nations only, who are heavily dependent upon
the West for manufactured goods and other industrial imports, an economic
state that resembles the colonial period when these areas were exploited
for their natural resources and used as markets for Europe's industry.
However, again it should be noted that other factors, social and polit¬
ical in nature, have also halted the industrial, or economic stability
that a secure nation demands. Yet, when Fanon remarks "that the wealth
which smothers Europe was stolen from the underdeveloped peoples," he
does not present a distorted historical view of these areas, if not a
detailed one.
The model from which Fanon draws up his plans of revolutionary
1




action is taken from his observation of past national liberation move¬
ments and his historical analysis of their causes. In general, Fanon
contends that revolutionary movements do not occur as single dramatic
incidents, but as an outcome of a series of events. The trend of lib¬
eration movements according to Fanon are transitions from agitation to
revolution:
History teaches us clearly that the battle against
colonialism does not run straight away long the lines of
nationalism. For a very long time the native devotes his
energies to ending certain definite abuses: forced labor,
corporal punishment, inequality of salaries, limitation of
political rights, etc. This fight for democracy against
the oppression of mankind will slowly leave the confusion
of neo-liberal universalism to emerge, sometimes labo¬
riously, as a claim to nationhood.^
The striking examples of this phenomenon is illustrated by the growth of
the nationalist movement in both India and Algeria. Although it must be
kept in mind that this trend of revolution pertains specifically to the
colonial situation that Europe constructed, entailing all the factors
that made this form of foreign control unique.
The successful achievement of political liberation of nationalism
finds its historical precedence, according to Fanon, in the rise of
nationalism in Europe. The two factors that determined the success of
the rise of nations in Europe were 1) the rise of a strong middle class
whose principle attributes were wealth and the power of technology and
2






general. Western historians also refer to the development of a middle
class in Europe as a prime factor in the change from feudalism to national
ism, in the form of monarchies. Because economic wealth was the determ¬
inant of political power in Europe, it logically follows that the new
nations did not represent great ranges in their basic economic power.
However, to Fanon, both of tiiese factors are sadly lacking in those
nations that derive from the colonial system, for imperilism produced
almost completely opposite conditions within these areas. Firstly, Fanon
contends that the uneven econcxnic development of each new nation is char¬
acterized by the result of European domination. They were suffering
from colonialism's practice of exploiting and economically stimulating
only those areas that provided the mother country with the natural re¬
sources for industry, thereby "allowing certain sectors of the colony to
become relatively rich."^ This assumption is best represented by the
stark difference in the standard of living that prevails in the cities
of those new nations today, as compared to that of the countryside.
Secondly, Fanon finds that the principal source of colonial control was
through the economic system it had constructed in the area, thus with
political liberation obtained, it was necessairy for a new source of
economic wealth to be introduced. The accuracy of this analysis, based
on the past, can best be illustrated by the fact that the differentiating
factor between the have and have-not nations is that of industry and
agriculture respectively. Of course, the accessibility of formulating a




area possesses and other determining factors.
In addition, the national bourgeoisie possesses all the negative or
opposite qualities that the middle class of Europe projected during the
growth of nationalism, contends Fanon. Small in number, this class,
which constituted the intellectual and ccxnmercial elite under colonialism,
obtained political dominance without economic wealth nor with a workable
knowledge of Western technology to encourage economic growth in the area.
Yet, the cause of this state of the native national class is due to the
colonialist's economic and racist tactics. The colonial powers had op¬
erated the area's industry and had accumulated most of the area's capital
output. The native bourgeoisie were employed only in business, agricul¬
ture and in the liberal professions: "Neither financiers nor industrial
magnates are to be found within this national middle class.Therefore,
this class did not participate in the basic economic development of the
area:
This economy has always developed outside the limits of
their knowledge. They have nothing more than an approximate,
bookish acquaintance with the actual and potential resources
of their country's soil and mineral deposits; and therefore
they can only speak of these resources on a general and ab¬
stract plane.^
Furthermore, this national middle class is coriruptive to both the people
and the goveinmnent:
This bourgeoisie expressing its mediocrity in its
profits, its achievaaents, and in its thought tries to
hide this mediocrity by buildings which have prestige






big American cars, by holidays on the Riviera and weekends
in neonlit nightclubs.^
Thus, concludes Fanon, the Bourgeoisie phase of nationalism should be
avoided among those nations emerging from colonialism:
In underdeveloped countries, then there exists no true
bourgeoisie, capable of creating the conditions necessary
for the development of a large scale proletariat, to mech¬
anize agriculture and finally to make possible the existence
of an authentic national culture. This means that since
national capitalist development cannot occur, the colonial-
capitalist pattern of appropriate revolutionary strategies
must be very different from those pursued in developed coun¬
tries
According to Leiden and Schmitt, the new nationalistic states exhibit a
pattern of weakness:
...a nationalist government assumes power from the
colonial suzerain but the problems it faces are not en¬
tirely those that can be solved by applications of
nationalist fervor. The economy typically stagnates; the
bureaucracy wallows in traditional corruption, and the
elite, other than in feathering its nests, busies itself
in international intrigues and postures. Such characteris¬
tics are often "built in" by the colonial regime in its
preparations (or lack of them) for the independence of its
colonies
Therefore, the theory of revolution Fanon proposes is not without
historical background. In fact, the substance and direction of this
work was provided by Fanon's personal observations along with his vicar¬
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